CHAPTER XI

THE PRINCIPLE OF THE ECONOMIC ORDER

Muhammad Igbal, the spiritual founder of Pakistan, is credited with
the honor of being the first in modern times to assert in the name of
Islam that “Political action is the expression of Islam’s spirituality.”
Muslims around the world have since convinced themselves of that truth
and proudly repeated Igbal’s words on every occasion. The place is still
open for an Islamic thinker of Igbal’s status to proclaim to the world
in the name of Islam that “Economic action is the expression of Islam’s
spirituality.” Muslims would then convince themselves of this new truth
as easily as they did of Igbal’s. They will not miss its point, just as they
did not miss that of Igbal’s statement; namely, that in contrast to Chris-
tianity’s separation of Church and state, Islam holds that the “church”
demands the “state”; that the existence and good health of the state are
of the essence of religion, and similarly, economic activity. The economy
of the ummah and its good health are of the essence of Islam,? just as
Islam’s spirituality is inexistent without just economic action.® This posi-
tion of Islam distinguishes it from all the religions; for no religion has

'M. Iqbal, Reconstruction of Religious Thought in Islam (Lahore: Sh. Muhammad Ashraf, 1977),
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*Remember that Allah made you His vicegerents after the collapse of ‘Ad, and gave you domin-
ion in the land. He enabled you to cultivate its plains, build palaces and carve up the mountains
for residence. Remember the gifts of Allah to you. Do not spread corruption and pollute the earth
(7:74)... O People, serve Allah alone. There is no god but He. It is He Who created you out of
the earth and made you settle in it. So, repent to Him and seek His forgiveness (11:61).
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*In their wealth [the righteous] acknowledge the right of the poor and the deprived (51:19)... Will

you consider the denier of all reckoning? It is he who pushes away the orphan; who does not en-
join the feeding of the destitute (107:1-3).



associated itself with politics as closely as Islam did except ancient Egypt
and Mesopotamia, where kingship was sacral. But these are condemned
as pagan. Likewise, no religion has associated itself with economics as
closely as does Islam, except communism where matter has taken the
place of God, an ideology which Muslims condemn as a form of shirk.
True, Islam seems to come perilously close to both these extremes; but
it remains so distinct from them that its closeness constitutes no peril
at all. Like the previous chapter, with regard to the political order, this
one seeks to clarify the essential relation of al fawhid to the economic
order, a relation constitutive of the essence of Islamic religious
experience.*

I. JOINT ESSENTIAL PRIORITY OF THE MATERIAL
AND SPIRITUAL

A. UNLIKE CHRISTIANITY

Several centuries before the Prophet Muhammad (SAAS), Jesus con-
veyed a divine message in which the proposition, “Man does not live
by bread alone,” was of prime importance.® Matthew and Luke, the writers
of the Gospels ascribed to them, have linked this proposition of Jesus
to a question by Satan testing Jesus’ power, allegedly as “Son of God,”
to turn the stones of the desert into bread in a moment of weakness since
he was hungry after a fast of forty days in the wilderness. The attempt
to link this staternent with Jesus’ being the Son of God is so mal-a-propos
that it does not need to divert our attention from the statement itself
which is beautiful and valid without Satan’s challenge. To a man who
has fasted forty days as Matthew claims with no little exaggeration,
readymade bread would be the ultimate challenge, not the sonship of
God. Let us note that Jesus’ answer as reported by Matthew and Luke
was not a straight denial of the proposition that man does live by bread,
but of the qualified assertion that man lives by bread alone.

v e e By s . rral oy e o -7 -, TR e
r— 20 et o SCn TN B8 e LIRS el s Al L33 il
“Will you consider the denier of all reckoning? It is he who pushes away the orphan who does
not enjoin the feeding of the destitute” (107:1-3).
+We quote these verses again for their tremendous significance. They assert, it should be realized,
that to push away the orphan, not to assist in the feeding of the poor, is to deny religion itself,
the whole of religion—doctrine, creed, ethics, law, spirit—everything!
5But Jesus answered, “The scripture says, ‘Man cannot live on bread alone, but needs every word
that God speaks ” (Matthew 4:4).
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Had Jesus’ denial been outright denial, and hence, a condemnation
of material life itself, this would not have been a pronouncement of a
Semitic mind. Rather, it would have been the judgement of a Hellenic
and wholly converted against itself, for having first identified divinity
with nature, and having then been disappointed and frustrated with its
own creation, the Homeric mind turned against itself in Gnosticism,
the opposite extreme, and asserted a spirituality utterly opposed to and
disparate from nature and matter.® Other passages in the Gospels which
express such total condemnation of the material world, notably Mat-
thew 6:11 ff, were dictated by Gnostic attitudes. The statement in ques-
tion, however, preserved a moral balanace typical of din al fitrah, for
it sought to condemn not the material, but the violation of the moral.
It simply denied that man lives by bread alone. Hence, it represents a
singular Semitic, probably prophetic, attitude in a Hellenic world.

In the hands of the Christians- of history, however, this statement of
Jesus became the cornerstone of an antimaterialist ideology. It grew to
a total condemnation of matter, of the world, of history. It developed
an isolationist ethic of asceticism, of political cynicism, of monasticism.
It became the war cry of a new religiosity, which transformed the religion
of Jesus into Christianism, the religion of Paul, Athanasius, Tertullian,
Augustine, of the imperial Roman Church.”

Jesus was sent to the Jews to put an end to their crass materialism
and to liberate them from the extreme legalism to which their rabbis
had subjected them. His solution had to be the reemphasis of the spiritual,
the internal, the personal which was weakened or lost in the literalist
conservatism of the rabbis. The call was corrupted by his followers into-
another extremism based on the degrading of the material, the external
and public, the societal. “Man does not live by bread alone” became
the misplaced, abused motto of this movement.

B. THE ISLAMIC ANSWER

1. Islam and the Religions

From a wider, world-perspective, Islam constituted a genuine
breakthrough from the fixation into which the world had failen, divided

sHans Jonas, The Gnostic Religions, (Boston: Beacon Press, 1958), p. 46.
7See the author's Christian Ethics, part II.



as it was between Indian religiosity and Hellenic religiosity. Indian
religiosity maintained that the universe was itself the absolute (Brahman),
not in its ideal form, but in an objectified, individuated and particularized
form which it condemned.? Objectification of Brahman, the absolute
spirit, is undesirable. In consequence, the religious/moral imperative
was conceived of as escape from the realm of objectification (creation)
which is condemned as evil, to the realm of absolute (Brahman, Nir-
vana). Under this view, cultivation of the material world, i.e., procrea-
tion, and mobilization for food production, education, rendering the world
into a garden and making history, are definitely evil because they spread,
intensify or prolong the state of objectification. Evidently, the only morali-
ty which harmonizes with this view is individualistic and world-denying.
Jainism and Theravada Buddhism remained true to this essential vision
of the Upanishads.® Hinduism accepted the vision for the benefit of the
endowed elite. It propounded a popular religiosity in which the castes
look forward to release from their travails only in afterlife, while continu-
ing to labor in their appointed stations in this life with no little amount
of joy and complacent satisfaction that they are fulfilling the purpose
of their existence!® Likewise Mahayana Buddhism kept this vision as
a background and constructed its religiosity out of native Chinese worldly
morality, and appointed Boddhisatvas (human ancestors apotheosized
into saviors) to redeem men from the affliction of existencel

Combining elements of Egyptian and Greek religions, of Mithraism
and Near Eastern mystery cults, Hellenism engulfed the Semitic move-
ment of Jesus which sought to reform the legalism and ethnocentrism
of Judaism. Hence, the Greco-Egyptian element which identified God
with the world was retained but modified and diluted in the doctrine
of the incarnation which made God become man and enabled man to
associate himself with divinity. Hence too, the resentment of the
downtrodden of the empire, Gnostic aversion to matter and the world,
and the redemptionist hope of Mithraism and Judaism, all combined
to give historical Christianity its judgement of creation as fallen, of the
world as evil, of state and society as devil’s handiwork, and of the moral
life as individualist and world-denying12

It was a refreshing clarification that Islam achieved. It put aside both

sIsma‘il R. al Faruq, Historical Atlas... pp. 237-8.
*Ibid.
Noss, Man’ Religions pp. 1034.
UIbid., pp. 155.
128ee this author’s Christian Ethics, pp. 193 ff.
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claims of India and Egypt which identified the Absolute with the world,
the Creator with the creature, whether to the advantage of the creature
as in Egypt and ancient Greece, to that of the “Creator” as in India. It
reaffirmed the ancient Mesopotamian vision of the utter desperateness
of Creator and creature, and of man as servant in the manor of God,
benefiting from history. Islam’s reaffirmation was to be a crystallization -
of this ancient wisdom, din al fitrah, as the Holy Quran has called it

It was in this context that our Prophet (SAAS) was set by Allah (SWT)
to redress the balance, to correct the misunderstanding and reestablish
the proper relation between the material and the spiritual. What did our
Prophet (SAAS) teach? What is the essence of the message he delivered?

2. The Implications of al Tawhid: Worldism

Let us begin at the beginning by taking a look at the presuppositions,
or first principles, of Islam. The essence of religious experience in Islam
is al tawhid; that is, the recognition that there is no god but God (/a
ilaha illa Allah). What is distinctly Islamic—and hence novel—in al
tawhid as metaphysical principle, is the negative aspect of its statement.
That no being of whom Godhead is predicated is God except God, strikes
at Jewish, Christian and pre-Islamic Arab notions of associating other
beings with God. Al tawhid purged religion absolutely clean of all doubt
regarding the transcendence and unicity of the Godhead. Thereby, it ac-
complished a double purpose: that of acknowledging God as sole Creator
of the universe, and that of equalizing all men as creatures of God, en-
dowed with the same essential qualities of creaturely humanity, with
the same cosmic status. '

To al tawhid belongs another aspect, namely, the axiological. To assert
la ilaha illa Allah means that Allah (SWT) is the sole and ultimate value,
that everything else is only an instrument whose value depends upon
God for its valueness, and whose goodness is measured by its actualiza-
tion of ultimate, divine goodness. It means that God is the final end
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*Turn your face to the primordial religion as a hanif. This is the innate religion with which Allah

endowed humans, without exception. That is the true, valuable religion. Most people, however,
do not know (30:30).



of all desire, that He is the one and only Master whose will is the ought-
to-be of all that is. Under this view man is a servant whose vocation
and the destiny is the service of God, or fulfillment of the divine will;
that is, the actualization of value in space and time.

Certainly, God has been loved and obeyed by men before. However,
in Indian religion He (the impersonal Absolute) was loved and obeyed
as the opposite of the material world and so through denial of that world.
In Egyptian and Greek religion God was loved and obeyed as the material
world itself, and therefore through attunement with the call of that world.
Only in the Semitic stream of religion was God loved and obeyed as
non-nature, the immaterial master of nature and matter. But the Semitic
stream had fossilized in Rabbinic Judaism dissipated itself in roman-
ticism and hedonism in Arabia, combined with Mithraism and Hellenism
to form Roman Christianity out of the liberating breakthrough of Jesus 4
Al tawhid was hence necessary to restore the Semitic stream to its original
position, namely, that creation, or space-time, is the medium, the
materiel, in which the divine will is to be actualized; that it is certainly
good, but that its goodness is that of a materia prima, a necessary theater
for the embodiment or concretization of the divine will. Every compo-
nent of the creation is therefore good, and creation is not only the best
of all possible worlds; it is flawless and perfect.!® Indeed, creation filled
with value by man through moral vision and action is itself the divine
purpose of creation!® Consequently, enjoyment of its elemental or

uSee this author’s © ‘Urubah and Religion,” 198 ff,
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15]t is He Who created the heavens and the earth in six days, His throne resting on water, that
humans may prove themselves worthy in their deeds (11:7)

It is He Who created life and death that you may prove yourselves worthy in deeds. He is the
Almighty, the Forgiving. It is indeed He Who created seven heavens beyond one another. Creation
by the Gracious displays no discrepancy. Look again and again into His creation! You will never
find fault, Even if you look once and again your investigative look will return to you humbled,
but wiser in its realization of the perfection of Allah’s creation (67:3-4).
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16]t is He who established you His vicegerents on earth, Who raised some higher than others,
all to the end of your proving yourseives worthy of what He has given you. Your Lord is quick
of punish, and He is surely Merciful and Forgiving (6:165).
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utilitarian values is innocent; a value-full world is a monument to God
whose preservation and enhancement are acts of praise and worship on
the part of man!? As an instrument for the realization of the absolute,
every object in creation is invested with higher cosmic value. Just as
there can be no discrimination between points of space-time except as
to their instrumentality for man’s transformation of the world into pat-
tern Allah (SWT) has revealed. No material object is evil per se.'®.

Two more first principles of Islam corroborate the thesis of Islam’s
worldism: Islam’s ethic of action and its eschatology.

a. Worldism and the Ethics of Action

Al tawhid commits man to an ethic of action; that is, to an ethic where
worth and unworth are measured by the degree of success the moral
subject achieves in disturbing the flow of space-time, in his body as well
as around him. It does not deny the ethic of intent, but demands fulfill-
ment of its requirements as the preliminary prerequisite for entering in-
to the fulfillment of those of the ethic of action. Disturbance of the flow
of space-time, or transformation of creation, therefore, is the moral im-
perative of the Muslim. He must enter the rough and tumble of history
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17Allah did make the seas subservient to you, that your ships may cross it by His leave, that you
may obtain of His bounty, and that you may feel grateful. Indeed, He made subservient to you

all that is in heaven. All that is on earth is His endowment to you. In this are demonstrations for
those who think (45:12-13).

Likewise, He made [all these things] subservient to you that you may glorify Him, that you may
thank Him for His guidance. As to those who do good deeds, proclaim to them the good news (22:37).

Don't you see that Allah has made subservient to you what is in heaven and on the earth that He

has showered His blessings obvious as well as hidden? (31:20).
14
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tsAnd He created everything, and assigned to it its measure, its character and purpose (25:2).

The seven heavens and the earth, and all that is in them, acknowledge their Creator and praise
Him, though you may not understand the way their acknowledgement and praise are expressed.
Certainly, Allah is tolerant and forgiving (17:44).
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and therein bring about the desired transformation. He cannot lead a
monastic, isolationist existence except as an exercise in self-discipline
and self-mastery. Even then, if the exercise is not conducive to the end
of achieving greater success in the transformation of space-time, it is
doomed as unethical egocentrism; for the purpose would in that case
be self-transformation as an end in itself, and not as a preparation for
transforming the world. You will recall that the Prophet (SAAS) used
to retire, to isolate and discipline himself, especially before revelation.
Indeed, it may be said that revelation was the climax of his tahannuth.
The Sufis claim that communication with the divine such as the Pro-
phet (SAAS) enjoyed in the cave of Hir is the highest good possible
for man to achieve in his earthly life, and that Muhammad’s coming down
from the cave to Makkah was an untergang. But we know that it was
Allah (SWT) Who ordered him not only to go down, but also to outwit
his opponents when they plotted to kill him, to build a community, to
emigrate, to build a state, to promote and govern the material life of
his people!* Muhammad (SAAS) could have been another Christianist
Jesus concerned only with the spiritual world, and giving himself to
his enemies for crucifixion. That is by far the easier course. Instead,
our Prophet (SAAS) faced reality, political, economic, military reality
and made history. He was husband and father, tradesman and provider,
statesman and judge, military leader, da%yah and prophet, all at once.
The revelation which came to him and of which he was the first em-
bodiment left nothing without guidance or direction.? Islam is not possi-
ble without a state and courts of law to administer it, because Islam is
a religion of action, and action is public and societal whereas an ethic
of intent is personal and has no need to go out of conscience.

b. Worldism and Islamic Eschatology

Secondly, Islam’s eschatology is radically different from that of Judaism
and Christianity. In the former, the “Kingdom of God” is an alternative

1See this author’s article “On the Raison d’Etre of the Ummah.”
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**No animal that creeps on earth or flies in the air but belongs to a species like you [and stands

under the commandments of Allah). Allah’s imperatives are relevant to all beings, to all things
without exception. All will ultimately have to reckon with Allah (6:38).
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to the Hebrew situation in exile. It was the Kingdom of David projected
nostalgically by those who have lost it and who presently stand at the
nethermost level of captivity and degradation.? As for Christianity, its
main thrust was to combat the materialist, externalist, enlandizing
ethnocentrism of the Jews. Hence it was necessary for Christianity to
spiritualize the Kingdom of David and remove it altogether from space-
time. The “Kingdom of God” became an “otherworld” and this-world
became the temporary theater of Caesar, the devil, the “Flesh,” “Where
moth and rust corrupt, and where thieves break through and steal 22
Islam, per contra, countenanced one and only one kingdom, one and
only space-time. All that ought-to-be, ought to and can happen in it
through man’s agency. Once it comes to an end, only award and execu-
tion of judgement, consummation of reward and punishment can take
place. al dar al akhirah or al akhirah (the other-world) is not an alter-
native to this. Here is not adhab al akhirah, thawab al akhirah (reward
or punishment in the other-world) that is earned in this world; and what
is earned by means of al tagwa is a transcendent reward, not an exchange
of a better kingdom for a bad kingdom. That is why exit from this world
by means of asceticism does not mean entry into the other.2? He did
not say: Seek the other world at the cost of this one; nor did He counsel
us to neglect this world or allow it to drop from our view.

We may conclude from this first part that Islam is a worldist religion;
that for Islam space-time is indeed the realm where the absolute is to
be realized, and so by man. “Excellence in the deed,” al falak, in terms
of which the Holy Quran describes the purpose of creation as a whole,
can have no other meaning but the transformation of the materials of
creation, i.e., men and women, rivers and mountains, forests and wheat
fields, villages and towns, countries and peoples. Evidently, filling this
world, this space and this time with value is not only important for
religion, but the very whole business of religion. 2

215ee this author's Christian Ethics, 116 ff.
22“Do not store up riches for yourselves here on earth, where moths and rust destroys, and robbers
break in and steal” (Matthew 6:19).
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your share in this world. Do good to others as Ailah has done good to you. Do not seek corrup-
tion, or allow it to happen to earth. Allah does not love the corrupters (28:77). ’
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who does not enjoin the feeding of the destitute (107:1-3).



3, Islamic Worldism and Man’s Material Endeavor

a. The Moral Subject and His Own Person

What does it mean in practical concrete day-to-day terms to say that
Islam is worldist? It means that the Muslim—the Muslim in fact, not
merely in profession-is the person whose deeds are determined by the
shariah. Some of these laws have to do with his own person, such as
those which pertain to rituals, seeking to affect either his state of con-
sciousness or his body. Those which seek to affect his body are material
by nature. To fulfill them is to act economically, i.e., to produce what
the subject can in fact produce and to do so in excess of his need so
that the excess may be traded for those commodities and services to pro-
vide for himself food, raiment, lodging and medical service. His moral
merit on that front is directly proportional to his success in seeking Allah’s
bounty. 2

The ethic of Islam clearly counsels against begging, against being a
parasite living on the labor of others. Al sunnah al sharifah recorded
for us a number of occasions on which man’s economic endeavor was
praised and economic resignation condemned.?¢ And the shariah defined
the dependents of a man or of the state in terms of distinct categories
such as physical handicap, old age, childhood, womanhood, disease,
thus making it illegitimate for the healthy adult male to a dependent of
someone else or of the state. Indeed the Holy Quran severely condemned’
the destitute refugees as people responsible for the politico-economic
predicament in which they stood.?’
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2*When salah is completed, strike out in the earth and seek of His bounty; oft remember Allah
that you may become truly felicitous (62:10).
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26Charities belong to the poor and the destitute, to those who collect them and those whose hearts
are yet to be reconciled to Islam, to the freeing of slaves and debtors, to the wayfarer and generally
to the cause of Allah. Charities are a religious duty commanded by Allah. Allah is All-Knowing,
AllWise (9:60).

27Better than half the categories under which the hadith is classified concern the work of man,
his earning and disposal of wealth, i.e., al buyu‘ (sales contracts), al muzara‘ah (agricultural part-
nership), jihad (war or self-exertion), foods, drinks, clothing, and decoration, knowledge and its
acquisition, and so on.
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The other laws which have to do with the Muslin state of consciousness,
such as the laws pertaining to the Islamic rituals, do not require perfor-
mance of purely personal exercises; i.e., activities whose purpose or
end is purely a state of consciousness of the subject. As is well known,
that al salah which does not produce righteousness in the other activities
of daily life, and hence in the subject’s dealing with other persons, is
worth nothing.2® To enter into the lives of another persons, and to in-
fluence or change them for better is the general purpose of all Islamic
laws.2® The Muslim is hence the diametrical opposite of the monaster,
whether Buddhist or Christian, who withdraws from the other persons
precisely in order to work on himself, alone. For in their understand-
ing, salvation and felicity consist in a state of consciousness which man
alone can bring about in himself and of which he alone can be the judge.
On the other hand, to enter into personal lives of the other persons, and
there to deflect all activities towards goals prescribed by the Holy Quran
and the sunnah, is a predicament which makes the Muslim the most
gregarious member of creation. The greatest and saintliest state of con-
sciousness in Islam, namely the prophetic state of Muhammad (SAAS),
was not meant to be for the personal enjoyment or relation of Muham-
mad (SAAS), but a means for the remolding of the life of the least as
well as of every man on earth.

b. The Moral Subject and the Other Persons

The laws of the shariah which have to do with other persons—and
they are the majority—may again be divided into those which have to
do with their bodies and those which have to do with their consciousness.

The latter cover an area which may best be described as education
and counselling. The Muslim is obliged to educate his dependents and
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28Those who die in privation and misery and answer the angels’ inquiry regarding them with pleas
of oppression, of weakness and impotence, are told: Was not the earth wide enough for you to
run away from that predicament? [Could you therefore not have done better than to suffer your
oppression and weakness in silence and passivity?] Surely, their abode is Hell, the terrible plight
(4:97).
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»Uphold salah regularly. Salah counsels against the works of shame and evil (29:45).
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the whole of mankind and give them perpetual counsel —all to the pur-
pose of their making their lives fulfill the divine pattern ordained by
Allah (SWT). Education and counselling of Muslims by the Muslim
moral subject is so serious and grave a matter that Allah (SWT) has
equated it with felicity.3° |

Commanding of the good and forbidding of the evil is education in
its highest sense. Virtue and righteousness are the ultimate end of all
education in Islam, a religion which does not at all countenance either
a knowledge for its own sake or an art for its own sake. Education for
utility, i.e., for the usufruct of nature, production of commodities and
services, has an obvious reference to the material needs of man and their
satisfaction.

Finally, we come to the laws which have to do with the other man’s
body, i.e., with the satisfaction of the material needs of the other man.
Here we are again faced —and struck—by the totalist declaration of the
Holy Quran.® Religion, the whole of it, is made equivalent with the
material category of “pushing away the orphan and neglecting the feeding
of the destitute.” The brief sizrah ends with a condemnation of those who
claim Islam and stop in the way of assistance to the needy, as if again,
religiosity, the whole of it, is equivalent to satisfaction by the Muslim
of the material needs of other men.32
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s¢Allah covenanted with the believers to exchange their lives and their wealth for paradise. They
will fight for Allah, kill and get killed in the process...(Triumphant) are those who repent to and
worship Allah who praise Him, who journey for the cause of Allah, who bow down (to Him),
who fall prostate in worship, who enjoin the right, who prohibit works of evil, who safeguard
against trespassing the limits of conduct set by Allah. [0 Muhammad), proclaim glad tidings to
the believers (9:111-2),
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$2Will you consider the person who denies all reckoning? It is he who pushes away the orphan,
who exhorts not to the feeding of the destitute! Woe to those who pray to Allah if they do not
heed what their prayer implies. Woe to those who pretend, who prevent assistance from reaching

the needy (107:1-7).
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Early Islamic history has given us a remarkable exemplification of
this Islamic view. That is Abu Bakr al Siddig’s declaration of all-out
war against those tribes which stopped paying the zakah into the central
treasury upon the death of the Prophet (SAAS). What is remarkable is
the charge brought against them. They were accused of al riddah
(apostasy), as if the religion itself was what they denied. Abid Bakr’s
understanding, like that of the Prophet (SAAS), was indeed that religion
and satisfaction of the material needs of others are equivalent.

Furthermore, Islam paid great attention to every aspect of life of men
and women and legislated for it. It built its social system around specific
patterns of wealth distribution. The conclusion cannot therefore be avoid-
ed that in Islam, economic endeavor and the enjoyment of its fruits con-
stitute the be-all and end-all of morality. Islam is indeed an ideology
in the sense that the shariah its law, has given us a pattern of material
wealth distribution with which to order our lives.3?

c. Worldism and Homo Economicus

The answer to the question, therefore, if man is definable in terms
of his economic pursuits must be affirmative. Man is indeed a homo
economicus, not in Max Weber’s sense of man's subjection to sovereign
economic laws which dominate his activity. In themselves, economic
laws may be sovereign; but the economic pattern to which man subjects
his life is his own deliberate choice. Man is free to govern his life by
any one of many economic patterns. He is homo economicus in the sense
that the economic pattern to which he subjects his life is definitive of
his nature, of his idea of himself.

Islam, therefore, regarded religion as the way to conduct life on earth.
Religion has no other business than this purpose. It is a dimension of
earthly life, realized in full when that life is lived morally under God,
i.e., responsibility to nature, to oneself and to society. Unlike the other
religions which erect for themselves a whole kingdom other than the
world where they rule beyond life on earth, Islam declared itself the
conscience of this earth, this life.

Life on this planet is made felicitous or miserable by the attitudes and
deeds of men to one another, surely not in the abstract, not insofar as

See Muhammad Saqr. Al Igrisad al Islami (Jaddah: Al Mahad al ‘Alami li Abhath al Iqtisad
al Islami, 1980).



those commodities devoid of economic value are concerned. The world
and life of the inhabitant of the forest is not made happy or miserable
by whether his fellow men are liberal in giving him leaves, branches
or trees, air or water, but by their liberality in sharing with him the game
they catch, the lumber they dress up for construction, or the water already
carried from the river to the habitat. In other words, if charity is to have
“teeth,” if it is to serve as a tool of religion whose purpose is the well-
being of mankind, then it must have for its object goods of economic
value. Man’s economic behavior makes or unmakes the felicity of life
on earth. That is why religion seeks to subject it to the norms of morali-
ty, of responsibility. Islam, the religion of world-affirmation par ex-
cellence, naturally seeks to order human life so as to make it actualize
the pattern intended for it by its Creator. Hence the Islamic dictum:
Inna al din al muamalah (Religion is indeed man’s treatment of his
fellows).3*

II. UNIVERSALISM OF THE ISLAMIC
ECONOMIC ORDER

The foregoing stand of Islam on the goodness and necessity of the
material, unique among the religions or ideologies the world has seen,
is not for the benefit of any group to the exclusion of others. Nor is
it meant by Islam to benefit any group more than any other. The exhor-
tation to rise, to change one’s material conditions, to work hard and to
seek the abundant life, to usufruct nature and enjoy the goodly things
of creation, is addressed to all humanity. The universal pax Islamica
would come to naught unless it brings about a happier life for all. Its
claims would ring hollow unless it seeks to improve the material condi-
tions of the people; —indeed, unless it does so. For there is little justifica-
tion for changing one’s spiritual and/or political state if the miseries of
life on this earth continue unchanged. If, according to Islam, the material
and the spiritual are connected, it follows that they are so for everybody,
and that changes for the better on the spiritual or political level should
show visible effects on the material. Any discrepancy or shortcoming
anywhere would vitiate the whole system, but first, the very transcendence
of God. Divine transcendence does not permit any differentiation bet-

»Reported by Imam Muslim and Imam al Bukhari.
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ween human creatures as objects of divine care or ethical normativeness;
or as recipients of God’s bounty independently of their personal efforts.?*

From this major premise of Islam’s implication for the economic order,
two main principles follow: First, that no individual or group may ex-
ploit another; and second, that no group may insulate and separate itself
from the rest of mankind with a few restricting their economic condi-
tion to themselves, be it one of misery or of affluence. Human nature
predisposes the needy to remove the isolating walls preventing them from
sharing the well-being of the affluent. It is hence unlikely that they would
uphold or practice isolationism. Even if they did, the decision could
hardly be that of the suffering masses. It would rather be that of their
rulers exploiting them for the benefit of the few. Since the masses are
in that case the exploited, their condition of isolation must be temporary,
and would soon be the object of revolution.

If, on the other hand, the condition of the isolationist group is one
of affluence, that is more likely to have been the decision of both ruler
and ruled. Their objective would be to save their affluence for themselves,
and to prevent its spread to others.*® This is plain egotism, practiced
by the group as a whole. In human history, this has been the more com-
mon phenomenon; and in our age of colonialism, neocolonialism and
imperialism, the phenomenon has had appalling manifestations. The West
Europeans permitted themselves a high rise in standard of living at the
cost of cheap labor and natural resources of Africa and Asia. More recent-
ly, they have been joined by America, and the world became divided
into the rich North and the poor South. For over a century, the colonialist
exploitation of Asia-Africa has built up vast capital reserves in the Western
countries making their industrial development possible. The technological
revolution of today would be unthinkable without the countless millions
of Asians and Africans laboring on the plantations and in the mines,
without the infinite number of ships carrying the wealth of Asia-Africa—
in produce, raw materials; mineral or semifinished products of Europe
and America.%’ _

That is all utterly opposed to Islam where the first ethical principle
is that every person is entitled to the fruits of his labor: “To every per-

35See this author's “Divine Transcendence and Its Expression,” World Faiths, no. 107 (Spring 1979).
ssSuch, for instance, is the purpose of all excise and customs taxes and immigration laws in the
nations of the modern world. Their nationalist ideologies prescribe to each and every one to put
the welfare of their own people not only above the welfare of humankind but at the very cost of it.
s7Ismail ‘Abd Allah, World Chaos or a New Order: A Third World View, “World Faiths and the
New World Order]” eds. Joseph Gremillion and William Ryan (Washington: The Interreligious Peace
Colloguium, 1978), pp. 48-68.
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he/she has earned” (Quran 2:286). To deprive a person of his due is
aggression hateful to God, a great injustice which must be repented by
the aggressor and compensated for the victim. Otherwise, God would
unleash His wrath and punishment of the guilty here and in the hereafter.
God is omnipotent and may act to bring such punishment in a variety
of ways, but He works through causes by bringing about the effects pro-
per to them. Aggression and injustice breed such hatred and resentment
that when they explode into brutal revolutions, the perpetrators of in-
justice, their institutions and all that their hands had brought are destroyed
and wiped out.3* |

This is not far from what historians tell us about the laws of nature.
When one section of society becomes affluent and group egotism causes
it to separate itself from its neighbors so as to preserve its affluence to
itself, the countdown for its destruction begins. It does not matter whether
this happens within the same society or between societies on a continental
or a global scale. Indeed, if this law seemed to be inoperative in the
past, when communications were slow and societies could maintain their
affluence in separation from one another, it is no more the case today.
The societies of the world, as well as the various classes and groups
within each of them, are as interdependent as their respective economics.
None could maintain its affluence and independence for any length of
time. Historians like Ibn Khaldiin, Oswald Spengler and Arnold Toynbee
have made their fame by illustrating this simple law of human life, which
any ancient Mesopotamian commoner had known but in religious cosmic
terms.3°

The insight of ‘Umar ibn al Khattib (RAA) in this respect is absolutely
remarkable. As soon as peace and security were reestablished across
the provinces of the new Islamic state, he abolished by one stroke alt
the frontiers, customs houses and impediments to trade. Barely a decade
earlier, the Prophet (SAAS) had pulled down the thousand and one ar-
rangements by which each tribe controlled trade and gained for itself
a portion of the gain. It thus became possible for Arabia to grow and
to contend with the empires of the world, to support an army which

**This century has witnessed numerous revolutions of the underpriviledged against their capitalist
exploiters. The next century is certain to see more.
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»When a village/city/community has beome ripe for destruction, its aristocracy is allowed to spread
corruption and thus bring about the total destruction due (17:16).
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would substantiate its contentions. From the Indian Ocean and the Far
East, trade could now move across the whole Fertile Crescent and North
Africa freely. Indeed, the provisions of the sharigh made it possible
for the goods of Byzantium, still an enemy of the Islamic state, and its
citizens, to move freely into and out of the Islamic provinces. In-
terdependence was as much a fact of international trade as it was of the
religious consciousness of the Muslims. For the Muslim, the economic
fate of groups and nations, just as that of individuals, was ultimately
in the hands of Allah (SWT). Al rizq is what the Muslim called God’s
disposition of economic conditions. On every other page of the Quran,*®
he read again and again that Allah (SWT) grants al rizg to some, reduces
or denies it to others; that His doing is His pleasure; and that His pleasure
is the essence of all justice. His moral sense taught him that Allah (SWT)
commits no injustice, and that He gives each the measure due. To believe
in God is to be absolutely certain that the disposal of al rizq is all His.
Not to do so, is to impair His unicity, His transcendence, and His
ultimacy—in short, it is to deny al tawhid.

The Muslim is therefore bound by his faith in favor of a laissez-faire
economic policy. Artificial impediments to fair trade are for him pro-
hibited. Globally speaking, protectionism—if its purpose is the establish-
ment of an artificial agriculture or industry where there is neither human
nor natural resources to support it—runs against his vision of a world
ruled by God. But his faith is quick to rebel, and indeed, to boil, at
the first sign of abuse of laissez-faire for any purpose of monopoly or
exploitation. Should the evidence stand against such immoral en-
trepreneurs, the Islamic court and the ummah behind it will regard the
action as tantamount to defiance of the divine imperative. The forego-
ing discussion is especially relevant to the current tension between the
“haves” and “have-nots” of the world. Especially distasteful are the restric-
tions on entry, naturalization of humans, and entry and transfer of goods
and funds, which the “haves” place before the “have-nots” as barriers
to their emigration, to their following up their rizg wherever Allah (SWT)
may be disposed to place it.42

Barakat, Al Murshid, sv. “Rizq".

41See this author's article, “Is a Muslim Definable in Terms of His Economic Pursuits?” in Khur-
shid Ahmad and Zafar Ansari, eds. Islamic Perspectives: Studies in Honor of Mawlana Sayyid
Abu al Ala Mawdudi (Leicester, UK: The Islamic Foundation, 1399/1979), pp. 183 ff.
“Consider in this connection the foreign status which Yemenis continue to have in Saudi Arabia
for three generations, This contrasts starkly with the racist nations of Europe, which are willing
to grant citizenship to anyone after a prolonged period of residence or work within their territory.
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III. ETHICS OF PRODUCTION

Allah (SWT) has created humankind to serve Him. He has made them
His vicegerents on earth, and made everything in creation subservient
to them. He expressly commanded them to “strike out in the earth,” to
seek His bounty, and to enjoy the usufruct of nature.+* He promised that
He and His Prophet will proudly behold man’s accomplishments.** He
made work, the production of food, the reclamation of the earth, the
construction of villages and cities, the rendering of services, the building
up of culture and civilization, the reproduction and upbringing of men
and women to continue, perpetuate and enjoy the fruits of human labor,
definitive of His vicegerency.*5 And, finally, He made all this constitutive
of worship, of religion itself, of the raison détre of His creation.* Evident-
ly, then, man ought to produce. No religion, and no ideology has ever
exhorted man to work as much or as strongly as Islam did.*” Upon ar-
rival in Madinah, after his hijrah, the Prophet (SAAS) asked the Ansar
(Muslims of Madinah) to adopt the muhdjirin, their fellow Muslims who
emigrated thence, running away from death the hands of their enemies.
Many of the Muhajirin accepted to be adopted, to be thus relieved of
the trials of having to reestablish themselves. Some accepted a little loan
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“When salah is completed, strike out into the earth and seek what you can of Allah’s bounty;
oft remember Allah, that you may be truly felicitous (62:10).

’d:“ - ’}'f) o L )/_,//} rs o /1/ st U R ol 2.
ARG A e B 5 L300 ) S s

- o w
(\ - JJ'I) O _,L._.,
#Command, [O Muhammad]: Do good deeds. Allah will witness the good deeds accomplished,
as will His Prophet and all believers. Surely, everyone of you will be returned for reckoning with
Allah, Who knows everything manifest or hidden. He will show you the truth of what you did (9:105).
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41t is Allah Who made you His vicegerents on earth, Who raised some higher than others, that

you may prove yourselves ethically worthy. Your Lord is quick of punishment; and He is forgiving
and merciful (6:165).
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]t is Allah Who created the heavens and the earth in six days and His throne was on the water
(the essence of human life), that you may prove yourselves worthy in your deeds (11:7).
47The Quran’s exhortation to amal or good deeds is constant and ubiquitous.
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to start with, and which they paid back later. Those who pleased the
Prophet (SAAS) most, however, were those who were too proud to ac-
cept any aid. Without capital, tools, or a profession, they went to the
open fields to gather timber for fuel, to carry it on their backs for sale
in the city; and, little by little, they made for themselves a niche in the
business world.*®

Islam is therefore for the maximization of production. It expects every
person to produce more than he consumes, to render more service than
he is rendered. The individual’s life ought to terminate with a net gain
which would count as his or her contribution to creation. On Judge-
ment Day, every person will be asked to read out his/her ledger, to justify
his/her existence on earth.® That person whose productivity in life would
entitle him/her to say no more than jai vecu will not be well received
at all. And he may be condemned, depending on the inner motivation
which led him to contribute naught to creation, such as cynicism, egotism,
laziness or skepticism, or the greatest self-conceit of those who think
the world owes them a living.

There are those whose good fortune is such as to enable them to retire
early, or never to apply themselves to production because of a bountiful
inheritance from their parents or relatives. Whenever such people resolve
to withdraw from the production activity, they make themselves thereby
condemnable in the eye of Islam. Indeed, Islam does not allow them
to retire from production without penalizing them. Their immediate
penalty in the world is that the capital out of which they spend in their
retirement will be taxed at the zakah rate of 2.5% every year, an equa-
tion calculated for any fund to exhaust itself in the span of 35 years,
or one generation. Since the person in question is living off that fund,
it is certain that it will be exhausted much sooner. In no case whatever
could such fund persist after 35 years. The motivation will therefore
be all the greater in order to avoid such amortization of the fund, for
the owner to reenter production with it. This would increase it, as well
as help meet the person’s living expenses; for the returns are most like-
ly to be more than 2.5%.

#sHaykal, The Life of Muhammad, 17778,
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#[On the Day of Judgment, man will be told:] Read out your own record. Today, let yourself be
the judge of the deeds you have wrought (17:14).
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V. ETHICAL PRINCIPLES OF PRODUCTION

A. Production involves the extraction of materials and use of its forces
by the producer, whether agricultural or industrial. This utilization of
nature must be responsible. Islam leaves it to society, acting through
its duly constituted organs, to regulate the uses of nature in fulfillment
of the responsibility requirement. Responsibility, however, countenances
neither waste nor extravagance. The Quran has called those guilty of
either “the associates of Satan.”®® It imposes upon the Muslim to use
nature in the amounts and ways required for the production which in
turn must be justifiable in terms of human need. Islamic responsibility
demands that no damage occurs to nature in process of man’s usufruct
of it. Islam teaches that nature’s materials and forces are gifts granted
by God to us.®! The gift, however, is not transfer of title. It is a permis-
sion to use for the given purpose. The owner is and always remains Allah
(SWT). As the Mesopotamian used to say: He is the Lord of the manor,
and man is merely the servant. This attitude is perfectly Islamic as well.
The gift them must be returned to the Creator at our death or retire-
ment, improved and increased through our production. At the very least,
it must be returned intact, as it was when received. The Quran has em-
phatically reiterated that Allah (SWT) everything in creation returns. 52
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0The spendthrifts are the brethren of Satan, and Satan is ungrateful to his Lord, rebellious against
Him (17:27).
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#Allah gave you your homes as places of rest and quiescence, the skins of animals (teats) for dwellings,
which you find so light (and handy) when you travel and when you stop (in your travel). And
out of their wool, soft fibres, and hair, furniture and articles of convenience...Of His creation,
Allah provided for your shade, and of the mountains shelter. He made garments to protect you
from heat and coats of armor to protect you from violence. Thus did Allah shower His blessings
upon you that you may submit to Him (16:80-1).
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2To Allah all things return (11:123)... To Him, all matters are ultimately referred (2:210)... [Doomed

are those who thought that they would not return to Us (28:39)... To Allah is your ultimate return
(5:48).
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The “rape of nature” and her pollution which are currently plaguing in-
dustrialized societies are the result of their irresponsible usufruct of God’s
gift of pature. It is capitalism gone mad, inebriated as it is with its suc-
cess, that leads the Western entrepreneur to dump the harmful refuse
of his productive operation in the lake or river unmindful of its fatal
effects upon animals, plants and humans. The land is stripped open to
yield its minerals and left unfit to use, ugly to look at and causing all
kinds of hazards to humans as well as to environment. “Ecological
balance” and the “environment,” “recycling” have become common terms
in the West by the frequency of their violation. Nature is being “raped”
all around us: the plankton of the sea, no less than the ozone of the
stratosphere, everything stands threatened by the wasteful and irrespon-
sible production, the “planned obsolescence” of Western industries. For
the first time in human history, capitalist entrepreneurs speak of the
“planned obsolescence” of their products and do so without the least
bit of shame. Evidently, the victim is in the dominating ideology which
is incapable of providing its adherents with the psychic mechanism needed
for all discipline. It provides neither a vision of the future, not criterion,
nor a conscience with which to put a brake upon the insatiable appetite
for profit. Nothing is capable of standing up before this capitalist ap-
petite determined to pursue its everfleeting objective pereat mundus.
Pereat mundus is not a figure of speech; it is literally true of the Western
capitalist whose product is arms, alcohol, radioactive and other harm-
ful materials. But it is also true of the factories of many products whose
production releases toxic wastes.

Such abuse of nature runs diametrically counter to the ethic of al
tawhid, and is condemned in the clearest of terms. As Islam sees it,
the production operation must be innocent and pure from beginning to
end. Neither animal, plant nor human may be hurt by it. Where damage
occurs, it must be compensated, Where there is no individual citizen
or group to bring the damaging entrepreneur to justice, the Islamic state,
as trustee of nature, is obliged to bring the abuser to account for his
deeds.?®

B. Islam requires that production of goods and services be absolutely
free of cheating and misrepresentation. Responsibility for carrying out
this requirement devolved upon the hisab institution. In order better to

#5To pollute the earth or ruin its resources is the opposite of the purpose for which Allah had planted
humans on it, viz.. istimar (1l:61), (reconstruction or development for the better).
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the police as well as the court of law. His was the prerogative, and duty,
not to sit back and wait until a complaint was placed before him, but
to go out into the field and there pry into the open the complaints, viola-
tions and incidents of harm.>* Today, the duties of the muhasib are
‘assumed by a variety of government organs. But even today, the ag-
gressiveness of the muhasib, his initiative to expose them and the sum-
mary ways with which he could put an end to it are still missed, because
modernity lacks the enthusiasm for the good which faith in Allah
generates. |

The ingenuity of the producers in beguiling their customers in infinite.
In Western business schools, courses of study offer such subjects as
“packaging,” which has now become an art whose purpose is to sell the
product even if the customer does not want it. This is not to mention
the subject of advertising, which has become perhaps the most impor-
tant factor in the production enterprise. From the noble purpose of pro-
viding information that may benefit the people, advertising has become
the art of deception par excellence. The appeal to the various appetites
of humans for vanity, sex, pleasure and comfort, the redefinition of hap-
piness and contentment in purely materialist, egotistic and subjective
terms, helped to make advertisement the nerve-center of the economy.
The consequence was the creation in people of new appetitive needs
which only add to their psychic miseries. In fact, false advertisement
has changed the worldview of the masses. It has weaned them away from
their traditional ideals, and converted them to ideals calculated to serve
the entrepreneur and to make production still more lucrative.

Under Islam, the producer stands under four principles directly in-
fluencing his production operation: First, neither his religion nor the
law permit him to engage in production for the sake of profit alone. Pro-
duction should aim at providing beneficial and useful items for the peo-
ple, profit being a by-product of the operation, not its principal purpose.
Second, materials which are haram or prohibited by the shariah may
not be produced at all, except in circumstances where the need for them
is justified. In this case, necessary precautions are established to pre-
vent the harm from reaching the people. Third, what is produced ought
to be presented as it is, not camouflaged as that which people might
wish for. Packaging may not be practiced as the art of deception. Fourth,
the producer’s commitment to al tawhid provides the needed conscience

s¢Taqiyy al Din Ahmad ibn Taymiyah, Al Hisab fi al Islam aw Wazifat al Hukumah al Islamiyyah
(Madinah: Islamic University Press, n.d)..
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to impose upon oneself the code of truthfulness, and observe it regardless
of state prosecution. Cases of violation of the ethics of production are,
in Islamic law, subject to instant administrative adjudication. Besides
compensation for all who were deceived or hurt by the act, these viola-
tions carry penalties proportionate to their respective gravity as instances
of perjury, for the deception is addressed to all men. to the state as well
as to God Himself.

C. Production ought to be a profit-making enterprise. As a private
enterprise, it cannot be devoid of the profit motive. In the absence of
profit, the operation would stop and the investment would be diverted.
Al tawhid requires that justice be realized in the assignment of profits. **
There is no a priori answer to the question of what is a just price, a
just profit. This can be answered only in the concrete, with reference
to given situations. A “windfall profit” is not by definition repugnant
to the Islamic moral sense, provided the “windfall” is not the design of
market manipulation, and its profit does not produce undue harm to the
people. Islam is opposed to price controls on principle. Its opposition,
however, is more intended to prevent an artificially induced exorbitant
rise in prices and to stop immoral “windfall” profits. It is less inclined
to a price or wage control designed to prevent loss to producer or mer-
chant, on the grounds that business involves both the possibility of pro-
fit as well as risk of loss.*®

Another important factor determining the just price of a commodity,
product or service is wage. A “just wage” is as difficult to determine
as a “just price.” However, al tawhid regards every adult a “worker” en-
titled to a minimum wage guaranteeing a livelihood for himself and his
family. The Islamic state cannot countenance anybody working within.
its frontiers for subsubsistence-level wages. However, the producers in
any Muslim country may not be penalized for the low level of economic
development of the country or ummah as a whole. That is a collective
responsibility for the whole ummah and its leadership. At any rate, the
minimum wage is not the just wage. The latter is determined by the kind
and degree of the preparation of the worker, and the exertion needed
for production. Supply and demand have little relevance here, their in-
fluence cannot be but temporary. For it is a fard kifayah (collective du-

ssThis is an obvious implication of the Qurianic commands to act, to rule or judge with justice
(‘adl, qgist, negation of zulm, and their derivatives). See also The Muslim World and the Future
Economic Order (London: The Islamic Council of Europe, 1979}, especially part II, pp. 35 if.
ssThoughts on Islamic Economics (Dacca, Bangladesh: Islamic Economics Research Bureau, 1979),
chaps. 1-4, on “Distributon of Wealth."
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ty) ot the ummah to provide the training and the trained human resources
necessary for all its needs. The ummah’s fulfillment of its fard would
necessarily obviate the effect of supply and demand. The “just wage”
has to be considered in light of the general economic conditions prevailing
in the area in question. Beside the “just wage,” other factors influence
the “just price,” which cannot be predetermined.

IV. ETHICS OF CONSUMPTION

The principle of world-affirmation which devolves from al tawhid im-
plies the legitimacy of consumption. Consumption, i.e., apprehension
of the material values, or satisfaction of desires and wants, is a basic
right which belongs to all humans by birth. Its minimum is subsistence,
and its maximum is the point at which consumption becomes tabdhir
(extravagance, indulgence). That point can be defined as that in which
psychic factors play a greater role in determining consumption of material
goods than material need. Where the good or service in question is itself
psychological, the extravagance point can be defined as that at which
consumption is dictated by other psychic needs than those immediately
affected by the product or service.

An example of the former would be the person who buys a product
not because he needs it but out of vanity; and of the latter, the person
who buys a ticket for an orchestral performance, not in order to enjoy
the performance, but to “outdo the Joneses.” Under al tawhid, a person
may consume according to his need. The rest of his income or wealth
should be spent on charity, in the cause of Allah (SWT), or reinvested
in a business where it may produce more wealth as well as employment
and income for others. When the Prophet (SAAS) was asked what por-
tion of their income/wealth should the Muslims spend in the cause of
Allah (SWT), the answer was given by revelation: “Answer, what is in
excess of their needs.” This answer defines extravagance retroactively,
as it were, by the assignment of all that goes beyond the satisfaction of
real needs, to charity or the public cause. Of course, increased produc-
tion and its requirements of investment and entrepreneurship are included
in the term “needs” as used by this verse.

L4 A .//
(YY4 32l .. _,A_J\(}Ju_,a.u'la\:\_/,l.. !
*7They ask what portion of their wealth they should spend in charity. Answer: What remains after
you have covered the necessities (2:219).
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Charity is as old as humanity. All the religions of the world, and all
the ethical systems mankind has known, have regarded charity as a high
value and moral virtue and exhorted their adherents and others to prac-
tice it. Islam continued this tradition and devoted a fair part of the revela-
tion exhorting people to practice it. The conscience of Islam, however,
went further, much further. Seeing the necessity of charity, the perpetual
need of the millions who are suffering, the scarcity of materials and
the lethargy with which the masses usually mobilize their energies to
fill their needs, al tawhid transcended charity with the zakah. It did not
abolish charity. On the contrary, it gave it the strongest recommenda-
tion and called it sadagah. The Quran described it as an atonement,8
meritorious of great reward.>® Allah (SWT) commanded the Prophet
(SAAS) to collect it from the Muslims as means of their purification.5?
The Quran further warned that unless the sadagah is given purely for
the sake of Allah (SWT), it is vitiated as a moral value.®!

Al zakah is a wealth-sharing tax. Unlike al sadagah, which is volun-
tary, and can be given directly to the recipient, at any time and in any
amount, al zakah is an annual levy which must be given to the state
or the ummah’s duly constituted authority. Its rate is 2.5%, and is ap-
plicable to all wealth—in excess of a prescribed minimum called al nisab
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Do not the people know that Allah welcomes the return of the repentant of His servants? He
readily accepts their charities. He is the Forgiver, the Merciful (9:104).
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83Take of their wealth a portion for charity. That would purify their wealth and confirm the

righteousness in their heart. Invoke Allah’s blessings upon them, Your prayer on their behalf will

provide quiescence and reassurance for them. For Allah is All-Hearing, All-Knowing (9:103).
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[O Believers], Pay the zakah. Everything worthy which you do will be reckoned as such unto
you by Allah (2:110).
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810 You who believe! Do not vitiate your charities by proclaiming them in amity, or following
them up with evil or injury. Such is the person who spends his wealth just to be witnessed by
others, but believes neither in Allah nor in the Last Day. He is like the rock with little dirt which
rain washes away, exposing its hardness. What they earn with their deeds will avail them nothing.
Allah is not the guide of the ungrateful (2:264).
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—except that which has not been appropriated and become somebody’s
property. Stocks in trade are exempt, and so are the tools and media
of production, the house and appurtenances of living, but not the per-
sonal wealth, liquid, intangible, movable or immovable of the owner.
It must be paid to the state, because the state is responsible for its col-
lection and distribution. Distribution of the zakah is specified to fall
into eight categories: the poor, the needy, the zakah-collectors, those
whose hearts are softened for Islam, the captives, the bankrupt, the
wayfarers, and in the cause of Allah (SWT).62

Al zakah is a foremost duty commanded by Allah (SWT) alongside
the worship of Him. Indeed, al salah is hardly ever mentioned without
al zakah following immediately or in the next verse,®® and the believers
are always described as those who have faith, recite the salah and give
their zakah. % Its literal meaning “sweetened” betrays its spiritual func-
tion. Gained wealth is “sour” unless it is sweetened by sharing it with
one’s fellows. It is not merely a tax, extorted by an impersonal govern-
ment to pay the expenses of people we will never know; a tax which
we pay because we have to do so. Rather, al zakah is a self-imposed
duty of sharing God’s bounty, entered into for His sake; an institution
in which participation brings spiritual rehabilitation to the giver, and
economic might to the ummah. As to the receivers of al zakah, they
need not {feel humiliated by their receipt; for it is not a charity. God
has recognized their “rights” in the wealth of the affluent.®s For the
category “the cause of Allah” is susceptible of many interpretations.

N A AR R SR A @f_;z:: i LA

(e il *,.é:b-,h.i;}g‘ i, A_.,a.?_}l J..\..J\d'l_) ALS‘IM

2Charities belong to the poor and the destitute, to those who collect them and those whose hearts
are yet to be reconciled to Islam, to ransoming the captives and to liberating from the bondage
of debt, to the wayfarer and generally in the cause of Allah. Charity is a religious duty imposed
by Allah Who is All-Wise, All-Knowing (9:60).
$*Barakat, Al Murshid, s.v. salah, zaks'lh
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$4Prosperous are the believers, who are pious in their worship, who abstain from gossip, who pay
the zakah... [This revelation is] a guidance to the pious, who believe in the Transcendent, hold
the salah and spend of the bounty We provided for them (23:1-4; 2:2-3).
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85[The rlghtcous are] those who acknowledge that in their wealth is a right belongmg to the poor
and the deprived (51:19).
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Almost all the duties devolving upon the state are classifiable under that
category, including the ummahs defence. Indeed, the ideal is a society
in which all zakah collections are spent by the state on the category and
outside its borders. This would mean that the state is free of destitute,
poor or needy people, of captives that need to be ransomed, bankrupt
persons incapable of repaying their creditors.

Finally, al zakah and al sadaqah together ought to bring society as
close to the ideal of distributive justice as possible. It was for this pur-
pose that the Quran equated “pushing away the orphan and resisting the
feeding of the destitute” with “belying the whole religion.” That is also
why there is not a page in the Holy Book in which Allah (SWT) has
not exhorted the Muslim to give of himself, of his wealth to his fellow
humans for the sake of Allah (SWT). It was al tawhid, as first principle
of the economic order that created the first “welfare” state, and Islam
that institutionalized that first “socialist” movement. But Islam and its
quintessence, al tawhid, have done so much more for social justice as
well as for the rehabilitation of humanity that it is degrading for them
to be described in terms of the best ideals of contemporary Western
societies.

Beyond the foregoing, al tawhid laid down the principle that the Islamic
state shall be free of monopoly and of hoarding. These are condemned
absolutely and without conditions.®® It has prescribed support on the
capable adult for a large number of dependents and relatives, and but-
tressed their interdependence with the shariah’s laws of inheritance. In
short, by its relevance to the economic order, al tawhid prepared the
ummah for felicity in this world and the next, for al husnayayn (the two
happinesses) as the Quran has called them.5? Where the ummah fails
to provide the two happinesses, i.e., to provide material, psychic and
spiritual happiness on earth in a moral way which assures God’s pleasure

T - ] P L

Slaa & 4Nl LRSSl - o by 233N Gl

' BT 1) ‘;___.lj‘_*.a‘.l_/air:b_}:}\-’
ss{Doomed is] the person who collects and hoards wealth (104:2)... Those who hoard gold and
silver and do not spend it in the cause of Allah, proclaim to them a dire punishment (9:34).
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67Say, O Believers, nothing will befall us but one of two goods [martyrdom and paradise, or sur-

vival and victory over the enemy]; whereas we expect a dire punishment to befall you either by
the providence of Allah or through our hand (9:52).
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and Paradise, it has failed miserably and its leadership has proved itself
unworthy of the ummah’ trust. As individual member of the ummah,
the Muslim is prepared to be led, guided, conscripted and mobilized,
even regimented where absolutely necessary, in order to assure himself
and his peers of the two happinesses. During his average productive life
of forty years, there should be more than enough productive energy to
sustain him throughout his productive period as well as in his childhood
and old age. The economic life must be ordered well enough to secure
the two happinesses. If it does not, it is neither the individual nor nature
that is to blame. It is the ummah leadership, the rulers. But Islam had
taught unequivocally that no people are better than its leaders. Hence,
ultimately, the failure is that of the ummah collective which calls for
more radical change than a change of government.
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