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Abstrak

Latar belakang epistemologi ketawhidan (Keesaan allah =
kesatuan pengetahuan ketuhanan) diserukan sebagai sebuah
paradigma etika ekonomi umum yang dilakukan melalui proses
pembelajaran antara unsur-unsur sistem sosio-ilmiah apapun.
Dalam kerangka system etika ekonomi yang umum inilah,
kemudian topik menyanghkut pembelajaran interaktif lewat
relasi epistemology akuntansi, ekonomi dan manajemen diuji.
Dimensi analitis dan institusional dari proses metodologis yang
dihasilkan dari perpaduan unsur interaktif, integrative dan
evolusipun dibentuk. Model perpaduan seperti ini dicontohkan
oleh perkembangan politik ekonomi Islam dimana akuntansi,
manajemen dan ekonomi dibuat untuk menentukan secara
bersamu-bersama. Proses perkembangan menyeluruh social
ekonomi. Petunjuk-petunjuk kebijakan j}'&ng penting bagi
perwujudan implikasi dari tulisan ini selanjutnya periu
dikemukakan/di angkat.

Kata kunci: Social Accounting, Islamic Political Economy

1. Ihtroduction

Our objective in this paper is to apply the Tawhidi (unity of divine
knowledge) methodology ofIslamic political economy as a paradigm of unity
ofknowledge and systems derived from the epistemology of Tawhid in relation
to pervasively complemented systems. An example of the issue of application
for this paper is social accounting in relation to management and economics.
We will show how the structure of soctal accounting takes its roots in the
Tawhidi epistemology of pervasive complementarities between ethical and
measured variables of the accounting, institutional and socio-economic systems.
In this way this paper is expected to contribute to the extensive nature of the
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Tawhidi methodology of unity of knowledge characterized by the framework
of the principle of pervasive complementartties.

This paper is in three parts. The first part builds up the Tawhidi
epistemological methodology as a general systems approach of unity of
knowledge within systems as guided by the indispensable premise of the divine
law. The second part applies this methodology to the case of social accounting,
where the measured variables in the light of the moral and ethical values of the
Shari’ah are shown as being endogenously interwoven in a nexus of systemic
dynamics between social accounting, management and economics. The third
part of the paper is a conclusion that summarizes the salient features of Islamic
social accounting in respect to the integration of measured variables with ethical
and moral values for both evaluation of an accounting entity as well as for
policy making. By combining these three parts of the paper, the study becomes
one in a general ethico-economic approach for investigating systemic unity of
knowledge that invokes Tawhidi epistemology. Such an ethico-economic
general equilibrium methodology provides the delineation of the field of Islamic
political economy and world-system.

II. Tslamic Political Economy aﬁd World System

The study of Islamic political economy and world-system comprises an
epistemological examination of socio-scientific phenomena in the light of the
pervasively interactive worldview presented in the Qur ‘an (Choudhury 19923,
1995a, 1997a, 1997b, 1997¢, 1997d, Choudhury et al 1992). The social
rules and actions of agents (4#kam) in accordance with the Qur ‘anic holistic
worldview are then operationalised by the gnidance of the Prophet Muhammad
(Sunnah). The human discursions involving the Qur ‘an and the Sunnah are
taken up in the midst of pervasive interactions that comprise the institution of
the Shura. The Shura as a universally interactive and hence consultative order
generates a process. This process leads from interaction to social consensus
(or majority agreement) called Jjma. We will also call the joint process of
interaction and consensus as the interactive-integrative phase of the Shuratic
process.

From every state of [ima evolve new rounds of interaction followed by
new integration and new evolution of similar types of circular causation between

knowledge-flows systemically generated and their interactive-integrative
influence on the systemic entities. In the end, the Shuratic process becomes
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a combination of the interactive, integrative and evolutionary process of
knowledge formation and learning in world-systems. We call this knowledge-
inducing process equivalently as the Shuratic process or the interactive-
integrative-evolutionary (IIE) phase of the Shuratic process. The IIE-process
is indeed the complete delineation of the continual dynamics of circular
causation that takes place over all newly emergent and continuing phases of
the past and future history of the Shuratic process.

Fundamental in such phases or circular causation rounds of the Shuratic
process or the interactive-integrative-evolutionary process (IIE-process) is
the unifying outlook of the universe and its sub-systems. Such a pervasive and
universally systemic understanding of the Shuratic process is derived directly
from the Qur ‘an {Ch. 42, verses 49, 51-3). The unifying worldview is derived
from the epistemology and ontology of the divine law at work in the world-
systems as they are created, guided and sustained by the human guidance by
and understanding of the divine law (Sunnat Allah).

The Shuratic expression is regenerated in the real world by knowledge-
flows signified by interaction leading to unification (integration) and the
enhancement of interaction-integration over new rounds of knowledge
(evolution). Such ITE-processes appear as leamned participation between the
knowledge-flows emanating by the divine will and the realization of their impact
and regeneration from the evidences and entities of the world-systems. Such
a relational epistemology understood conterminously as premise and
experience, appearing and renewing over the dynamically creative IIE-process
is explained in the Qur ‘an as the emanation of the results of leaming by Tasbik
(consciousness) between the episteme of unity of knowledge and the entities
and relations of world-systems. Such an JIIE-process is pervasively participatory
as it is encapsulated within the grand and embryonic Skuratic processes of
learning, emanation and continuity.

Hence we obtain the conjoint action and responses between Tasbih and
the Shuratic process as so understood in the pervasively participatory and
embryonic sense of unity of knowledge in the world-systems. We thus have
the epistemology of Divine Oneness and the unification process of knowledge-
flows emanating from the action of the divine law on the world-systems. The
epistemology of Divine Oneness remains exogenous but is ever present in all
sub-systems qualified by extensive interrelationships, i.e. in all processes
explained by relational epistemology and ontology of systemic unity of
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knowledge as derived from the divine law. We refer to the fundamental
epistemology of Oneness (Tawhid) as the Stock of Knowledge by virtue of
its completeness and absoluteness in the total creative frame of all world-
systems.

Unification caused by knowledge-flows within and across all systems
and processes causing [IE-phenomenon to appear and expand is endogenous
in nature. Hence all socio-economic variables, instruments, institutions,
preferences and behaviour induced by the knowledge-flows causing unification
of systems, relations and processes to occur, become endogenously
interrelated. The measurements around such activities are also thereby induced
by the knowledge-flows emanating from the fundamental epistemology of
Tawhid.

III. The Underlying Tawhidi Precepts and Assumptions of Islamic
Political Economy

Certain fundamental precepts of the Tawhidi methodology lead the way
for the understanding of Istamic political economy and world-systems, Within
such a configuration of IPE & WS our Social Accounting system will be
encapsulated along with its interactive parts, namely Economics and
Management.

We formalize here a simple case of the Shuratic process (IIE-process).
Embedded in this formalization is the endogenous general equilibrium ethico-
economic formalism of Islamic political economy and world-system. The
relations established on the premise of the Tawhidi epistemology and its
ontological world-system constructions are endogenous and knowledge-

induced within the Tasbif-Shuratic complementary perspective. Such

formalism explains the nature of learning in and across world-systems in the
ITE-process. The same formalism also leads to the development of quantitative
mterrelations that configure the circular causation formalism of the IIE-process
in terms of empirical facts. :

As a natural consequence of the embedded circular causation of the
Tashih-Shuratic interrelations arises the cardinal Principle of Pervasive (or
Universal) Complementarities. This principle is derived from the Qur ‘anic
rule of creation in patirs. The pairing between the good things is of the nature
of unity of knowledge sharing. Pairing between the bad things (falsehood)
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leads to internal dissensions, conflict and competition and thereby leads to
unsustainability of such asystem. The principle of pervasive complementarities
explains how pervasive infer-linkages are formed between knowledge and
their induced entities and variables, and thereby, how such inter-linkages
continue to reinforce the process of unification of knowledge.

In the Tawhidi methodological formalism of unity of kmowledge we show
how socio-scientific analysis and inference are organized in the endogenous
system of complementarities (ITE-process). This involves formulation of a
knowledge-induced simulative design of circular causation between the entities,
variables and relations inter- and intra- systems.

With the above precepts acting in concert with each other, Islamic political
economy and world-system becomes the study of the Shuratic process or
the IIE-process interlinking the economy with institutions, polity, society and
science. The agency of decision-making at all levels is taken up in the light of
knowledge-induced inter-linkages acting and responding in the Tasbis-Shura
mode.

Islamic political economy is thus a study of systems of endogenous socio-
scientific inter-relationships governed by the principle of pervasive
complementarities as the explanatory basis of unification of knowledge, that
is the Qur ‘anic pairing of creation (Choudhury 1994a). The interrelations
that emanate and continue between knowledge and their induced entities are
ofthe nature of circular causation. That is, every part of the system is circularly
related with another across circular flows of the relational epistemology
inverting with ontology of the world-systemn over phases of the IIE-processes
taken intra- and inter- systems.

The continuum of the ITE-processes over repetitive phases of the circular
causation ends only in the Hereafter (4%4hira) as the Great Event (Naba ul
Azim) of the closure and optimality of knowledge. The IIE-processes,
equivalently the Tasbih-Shuratic processes of unity of knowledge and the
world-systems are everywhere open but acquire dynamically evolutionary
equilibriums under the force of relational epistemology in the context of the
closure of the large-scale universe spanning the following complete domain:

Q—Spanning all World-Systems [knowledge and falsehood]->H=0Q (1)
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