
The final chapter, “Iranian Women: Then and Now,” is an informative
review of prominent women in post-revolutionary Iran who have mobilized
against the Islamic government’s discriminatory practices. Mehrangiz Kar,
a lawyer, human rights activist, and journalist, as well as Shirin Ebadi, the
recipient of the 2003 Nobel Peace Prize, are two such figures. Despite set-
backs suffered by women in certain sectors and professions, Derayeh finds
that Iranian women have kept the patriarchal forces at bay. She ends her
analysis by stating that “the continuing struggle of Iranian women to pro-
tect their rights and their social, legal, and political status, and their success
in achieving access to various fields of education and employment, have
made it almost impossible for the present government of Iran to impose
upon women a more restrictive fundamentalist Islamic system” (p. 217).
This conclusion points the way to more extensive explorations of the prob-
lematic concept of women’s agency in contemporary Iran and, more broad-
ly, the Islamic world. Such unanswered questions are inherent to a study of
this disciplinary and historical scope. It is very difficult to satisfy the
requirements of the many scholarly disciplines invoked in this study, and
no one author can be asked to tackle them all. 

Derayeh’s work provides the groundwork for future studies and presents
such useful research tools as the four appendixes: “Grounds for Divorce in
the Family Protection Law of 1967 and 1975,” “Stipulated Conditions in the
Marriage Certificate,” “The Islamic Republic’s Gender Based Discriminatory
Laws,” and “Article 20 of the Constitution of the Islamic Republic.” 

By introducing readers unfamiliar with available Persian-language
sources, the author paves the way for others to delve deeper into how women
have been configured in Iranian cultural history. 

Nasrin Rahimieh
Maseeh Chair and Director

Dr. Samuel M. Jordan Center for Persian Studies and Culture
Professor of Comparative Literature, University of California, Irvine

Islam & Mammon: The Economic
Predicaments of Islamism

Timur Kuran
Princeton and Oxford: Princeton University Press, 2004. 194 pages.

In this brilliant contribution, Timur Kuran weaves six chapters into a
sound critique of the assumptions and practices of Islamic economics. In
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essence, he attacks the very foundation of Islamic economics, the prohi-
bition of interest, and then extends his critique to whether Islam’s tradi-
tional redistributive instruments in achieving contemporary economic goal
is feasible. The author’s intention is not simply to critique Islamic eco-
nomics, but to bring the ideas espoused by the discipline into the realm of
mainstream social sciences and encourage serious scholarly consideration.
The first two chapters summarize the basic tenets of Islamic economics
while grounding the discipline in two central claims: that existing eco-
nomic systems have failed and that Islamic history proves the Islamic sys-
tem’s superiority over others. Kuran dismisses the latter by revealing that
modern economic problems had historical counterparts, that many con-
cepts and methods utilized by Islamic economists originated outside the
Islamic world, and that applying ancient solutions to present problems is
an inadequate approach. 

Islamic economics’ material expression has been confined to Islamic
banking, for which prohibiting interest is the sine qua non, and redistribu-
tion efforts. Profit and loss sharing techniques, namely, mudarabah and
musharakah, have been derived from classical Islamic jurisprudence in
order to avoid interest. These terms refer to practices whereby an individual
entrusts an entrepreneur or an investor with an amount of capital that will
yield a specified return. Kuran attacks these practices, asserting that they
remain mechanisms for charging interest on the grounds that since modern
banking is based on profit and loss sharing, these classical methods simply
allow bankers to avoid using the term interest.

Turning his attention to redistribution, Kuran presents zakat (obligatory
charity) as the major mechanism for redistributing wealth. This is criticized
on the basis that it does not address modern economic problems in a useful
way and that it has not alleviated poverty where it has been implemented.
In chapter 2, the author expands this critique by arguing that the Qu’ran
does not necessarily forbid interest, but instead forbids riba, the pre-Islamic
practice of doubling the debt of a borrower unable to make scheduled resti-
tution. Kuran supports his argument with reference to various debates
between Islamic scholars over riba and the prohibition of interest, conclud-
ing that the prohibition is far more complex than the arguments presented
by Muslim economists. 

Chapters 3 and 4 concentrate on the social aspects of Islamic econom-
ics. Kuran discusses Islamic economics and its relationship with Islamist
political identity from both a contemporary and a historical perspective. In
Chapter 3, he proposes policy responses to counteract the Islamists’ gains in
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the economic arena. Later, he focuses on Islamist writings concerning the
relationship between economics and political identity, particularly in India,
where the theory of Islamic economics was first developed. Drawing on the
work of Sayyid Abul-Ala Mawdudi (1903-79), he locates the discipline’s
emergence within a period marked by the Muslims’ preoccupation with
self-identification. This concern with self-identity gave rise to an economic
ideal that stressed the “Islamization” of Muslim economic life.

Chapter 5 is by far the strongest. Here, he introduces the theory of eco-
nomic justice in Islamic thought, which is based on two concepts: equality
and fairness. One of his most compelling points is that Islamic economists
assume that individuals will encounter no significant dilemmas in deter-
mining between collectively harmful and beneficial economic actions. For
Kuran, this means that Islamic economics is grounded in overly optimistic
and unrealistic assumptions about human behavior, which therefore render
its practical application impossible. The central point is that there is no
agreed upon standard or equilibrium from which to govern economic behav-
ior. Questions as to what constitutes equality and fairness are severely con-
tested even among Islamic thinkers themselves, and thus it is unrealistic to
assume that an entire society could collectively agree on these principles’
material realization. 

The final chapter takes up the question of the relationship between Islam
and (under)development. Kuran analyzes and critiques three divergent theses
that attempt to explain this. However, this critique is ultimately undermined
by his conclusion that one must employ a synthesis of the most explanatory
arguments of all three theses in order to begin to capture the relationship in
question. In so doing, he accepts simplistic culturalist arguments, siding with
some of the more vulgar and crude Orientalist assumptions about Islam and
economic development. 

The book has a number of other limitations as well. First, since it is
essentially a collection of essays written and published over a decade, redun-
dancy tends to saturate the overall argument. Another weakness is the
author’s limited use of comparative empirical data. In the second chapter, he
marshals empirical evidence in support of his argument that conventional
and Islamic banks operate similar deposit return systems; however, the
remainder of the book is generally void of relevant empirical data. 

Despite these weaknesses, the book is an excellent and worthwhile con-
tribution to the study of Islamic economics and should be read by anyone
interested in either this topic or contemporary Islamic thought. It engages
varied debates over Islamic identity and jurisprudence and how they reveal
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themselves within the context of Islamic economics. Kuran’s reference to a
wide range of literature in Islamic thought, as well as in Islamic history and
economics, allows him to trace and critique the trajectory of the discipline’s
philosophy and practice. At the same time, he draws on the practical experi-
ences of Muslim countries using both historical and contemporary perspec-
tives. He is superb when it comes to exposing how the discipline of Islamic
economics homogenizes economic actors and how this lends itself to spuri-
ous assumptions about economic behavior. By exposing the discipline’s
simplistic claims, Kuran argues successfully that its practical implications,
as expressed through such institutions as Islamic banking, remain largely
irrelevant and inconsequential in encouraging economic growth and devel-
opment and alleviating poverty. 

Samer Abboud
Assistant Professor, Department of Political Science

Susquehanna Univerity, Selinsgrove, Pennsylvania

The Black Death in Egypt and England:
A Comparative Study

Stuart J. Borsch
Austin: University of Texas Press, 2005. 195 pages.

In this cross-regional comparative study, Stuart Borsch marshals medieval
economic data to address why, following the Black Death, “Egypt’s central-
ized and urban landholding system was unable to adapt to massive depopu-
lation, while England’s localized and rural landholding system had fully
recovered by the year 1500” (dust jacket). After making a quick dispatch of
antiquated theories and flawed research, he introduces new findings on
medieval Egypt’s sharp financial downturn in contrast to England’s eco-
nomic stabilization and upswing. 

The author points out that both states were centralized monarchies with
similar population levels and agrarian-based economies overseen by “big
stick” aristocracies. Egypt had a modicum of arable land along the Nile;
England had large areas of pastoral land and far more arable soil (pp. 16-17).
In addition, Egypt’s nonhereditary ruling Mamluk elite, imported Caucasian
and Central Asian slave children (some of whom actually ruled), became
iron-handed absentee landholders: “A vast gulf separated the Mamluk
warrior-landholder from the Egyptian peasant. A barracks-trained Turkish-
or Circassian-speaking Mamluk and a village peasant were probably as for-
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