
well documented history that Jews actually prospered in Muslim lands at the
time, Hoffmann does not explain the reasons behind the alleged killings of
Jews. Was it a matter of systematic religious persecution, or could the rea-
son perhaps be found in something that they may have done? After all, why
would Muslims feel obliged to kill Jews to reconquer Christian Spain? It is
also well acknowledged that as a matter of jus ad bellum (legitimate reasons
for making war), Muslims used to offer three, rather than just one, condi-
tions to their enemies: convert, pay jizyah (tax), or face war. Even if war
broke out after the refusal to pay jizyah, this is different from saying that
Jews and Christians were told to convert or be killed. A diffusion of mean-
ings seems to be at play here.

On another level, Gabriel Palmer-Fernandez’s article (chapter 13)
appears to be one of the few exceptions in this book. It offers interesting
insights and a measure of analytical sophistication. His main proposition is
that recent religious violence is largely motivated by ideological competition
between secular and religious claims to bases of legitimacy (p. 233). In this
sense, religion is not necessarily a cause of violence, even if in some cases
it may play a “constructive role” by providing an interpretive framework of
narrations and symbols justifying violent behavior (p. 243). For all intents
and purposes, the real causes of violence may lie elsewhere.

This collection of articles leads one to wonder whether claims about
religion being an “inevitable” source of extreme violence can, in fact, stand
their ground. After all, one can argue that the most violent human experi-
ences in history were, more or less, secular in nature. One is tempted to spec-
ulate as to what the fate of tens of millions of indigenous peoples living in
the “New World” would have been if Muslim armies had “discovered” it
rather than the forces of rationality and the Enlightenment.

Amr G. E. Sabet
Docent, Department of Political Science

University of Helsinki, Finland

Sexual Ethics and Islam: Feminist Reflections on
Qur an, Hadith, and Jurisprudence

Kecia Ali
Oxford, UK: Oneworld Publications, 2006. 217 pages.

Kecia Ali’s Sexual Ethics and Islam is a fresh and incisive examination of a
variety of issues related to marriage and sexuality. Its primary objective is to
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engage with the values and aspirations of contemporary American Muslims,
although it should also find a broad non-Muslim audience in undergraduate
courses and among non-specialist readers. Throughout the book, Ali ana-
lyzes the concerns of a Muslim community striving both to realize a vision
of justice and equality informed by contemporary social realities as well as
to cultivate a genuine and honest commitment to Islam’s teachings.
Although she sometimes addresses the internal dynamics of the Muslim
community (both American and international) in ways that may resonate
most with a faith-based audience, non-Muslim readers and students will be
fascinated by the degree of Muslim social and theological diversity that she
describes.

Ali identifies strongly with “progressive” Muslims, although she does
not hesitate to critique liberal and conservative orthodoxies. She engages
intensively with an emerging canon of English-language progressive
Islamic thought, frequently citing such authors as Amina Wadud, Asma
Barlas, Khaled Abou El Fadl, Omid Safi, and Farid Esack. One of the book’s
striking (and useful) aspects is that it does not assume that the Islamic “cen-
ter” lies in the Muslim-majority countries of the Middle East or South and
Southeast Asia; it unapologetically (and accurately) assumes that the
Muslims of North America and other minority communities can produce
autonomous and valid developments in Islamic thought and practice.
Although her sympathies clearly lie with, for instance, those who would
seek to accommodate the religious and personal aspirations of Muslim homo-
sexuals (chapter 5), she also displays an unsparing commitment to internal
consistency and intellectual rigor. She neither resorts to easy platitudes
about Islam’s egalitarianism and justice nor tolerates them in the arguments
of others. 

Throughout the book, the author points out selective Qur’anic citations,
inconsistent attitudes toward the authenticity of the hadiths, and other forms
of methodological slippage in the arguments of both liberals and conser-
vatives. She emphasizes the bias, misogyny, and cultural conditioning of tra-
ditional scholarship, for instance, in her unsparing examination of texts
concerning women’s sexual obligations within marriage (pp. 9-13). She is
equally unwilling to countenance selectivity on the part of progressives,
whom she criticizes for “resorting to apologetic and denial” in the face of the
Islamic heritage’s uncongenial aspects (p. 43). She argues that the treatment
of hadith is “perhaps the most crucial methodological issue for contempo-
rary Muslim reformist thinkers” (p. 136), cautioning against ad hoc dis-
missal of disturbing texts from the most authoritative collections. 
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Ultimately, some of her most acerbic critiques are directed against the
arguments of those liberals whose stances fail to reflect a rigorous commit-
ment to the words of the Qur’an, whose occasional dissonance with con-
temporary conceptions of gender equality Ali insists should be acknowl-
edged. Unflinchingly refusing to read the Qur’an through the lens of con-
temporary values, she concludes “that in some crucial sense the Qur’an is
a thoroughly androcentric – though not, I would argue, misogynist – text”
(p. 132). 

Ali’s discussion is deeply informed by her academic work with classi-
cal Arabic sources. Basing herself largely on her impressive doctoral disser-
tation on marriage in early Islamic law, she argues that some aspects of the
classical legal construction of marriage and sexual ethics are irreconcilably
dissonant with the values held by most modern Muslims. Classical accept-
ance of the institution of slave concubinage, she argues, reflects an accept-
ance of slavery that should give rise to serious theological reflection about
the relationship between God’s justice as expressed in the Qur’an and
contemporary understandings of human dignity and moral good (pp. 54-55).
Moreover, she argues that the model of slave concubinage deeply
informed the classical jurists’understanding of marriage (pp. 43-44). It also
both shaped and reflected a lack of concern with consent as a central element
in sexual ethics – a concern that the author argues is deeply held by many
modern Muslims. 

Indeed, Ali argues that it is “the legal construction of marriage and sex-
ual relationships as both gendered and hierarchical,” rather than simply a
horror of same-sex physical intimacy, that makes same-sex marriage
unthinkable in traditional fiqh (pp. 94-95). Due to the deep structural incom-
patibility between classical construals of marriage and sexual ethics and
those pursued by contemporary progressive Muslims, Ali cautions against
the selective reappropriation of individual elements of classical Islamic law
(such as the absence of any legal requirement that wives perform house-
work). Due to the stylistic and space constraints of a book directed at a non-
specialist audience, she does not present extensive textual evidence for many
of her arguments about classical law. This may prove frustrating to some
readers (particularly those who may wish to dispute some of her interpreta-
tions), but it is a function of the book’s genre rather than of any shortcom-
ing in the author’s scholarship. 

Ali highlights the aspects of classical law that will cause contemporary
Muslims the most discomfort. For example, the book reviews a litany of
embarrassing issues, from female genital cutting to A’isha’s age at marriage.
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Clearly, this is an intentional strategy aimed at forcing Muslims of all ideo-
logical stripes to acknowledge ethical complexity and historical change
(although it might potentially upset or confuse some students with little
exposure to Islam). While some of Ali’s arguments will discomfit both con-
servative and liberal Muslims, it is praiseworthy that she scrutinizes and
questions her own understandings of justice and equality and refuses to
impose them on religious texts. 

The author is keenly aware of the pressures and prejudices that have
evoked Muslim apologetics, both on the left and on the right, and she
acknowledges the global inequality and external scrutiny that condition con-
temporary Islamic thought. Her impatience with apologetics reflects a con-
fidence that, although the quest to reconcile a complex religious heritage
with the ethical aspirations of many modern Muslims has no facile resolu-
tion, an open and rigorous engagement with that heritage offers much prom-
ise for the future. This book is a vigorous and engaging contribution to a very
important dialog.

Marion H. Katz
Department of Middle Eastern and Islamic Studies

New York University, New York

Gender Equality in Iranian History:
From Pre-Islamic Times to the Present

Minoo Derayeh
Lewiston, New York: The Edwin Mellon Press, 2006. 242 pages.

This ambitious undertaking, comprising 6 chapters, 16 tables, 4 appendixes,
and a glossary, is the culmination of a doctoral program at McGill Univer-
sity’s Institute of Islamic Studies. A specialist in Islam, world religions, and
gender studies, Minoo Derayeh is now an assistant professor at York Univer-
sity in Toronto. 

Gender Equality in Iranian History seeks to uncover the social, politi-
cal, and economic status of women across the vast expanse of Iranian his-
tory. In her “Foreword,” Ratna Gosh (McGill University) applauds the
author’s contribution for showing that the “concept of Islamic feminism is
founded on the idea of complementary rather than equal rights” and, equally
importantly, for laying bare “the root of cultural patriarchy” (p. ii). The very
idea of complementarity, as the book’s chapters reveal, has not always been
unproblematically present in Iran’s encounter with Islam. 
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