
some clues (Qur’anic guidelines) about living peacefully and equally in a
pluralistic society. Although the author points out that the Prophet “dis-
played exemplary courage and tact in overcoming the unbelievers on the
battleground” (p. 22) and considers the essential injunction of jihad as one
of “the main acts of worship in Islam” (p. 94), he devoted no space to this
crucial Qur’anic concept. This is a significant oversight, for today Islam has
been branded as terrorism the world over due to this term’s misuse.

The Qur’an is unique in the pronounced stress it places on learning,
thinking, and wisdom – to the extent of declaring that “it is the people of
knowledge who truly fear God” (35:28). All other scriptures are quiet about
this. The Qur’an persistently invites one to ponder the universe and one’s
self in order to discover God’s signs therein. Some space, therefore, should
have been reserved for highlighting this unique and unparalleled feature.
Down the centuries, a trend has set in to study the Qur’an or Islam as a thing
of the past and to rehash the questions and answers of the earliest period.
This book also recounts past encounters and anecdotes to establish the
Qur’an’s truth now, leaving aside modern-day accusations, doubts, and mis-
conceptions.

Providing answers to contemporary questions is likely to appeal more to
a modern student of Islam or a new Muslim. Reading the Qur’an as a slice
of the past hardly lays to rest modern queries and doubts. The reader would,
therefore, be justified in expecting another book from the pen of this prom-
ising Qur’an scholar written exclusively for the questioning mind of the
twenty-first century.

Syed Asim Ali
Professor, Department of English

King Saud University, Riyadh, Saudi Arabia

Music Education and Muslims
Diana Harris

Stoke on Trent, UK and Sterling, USA:
Trentham Books, 2006. 149 pages.

Diana Harris presents her research on teaching music to Muslim students in
the United Kingdom. She argues that music educators have to take into
account that music is a sensitive issue for many Muslims. The fact that music
education is compulsory for British pupils until the age of fourteen presents
an ethical dilemma for those who, for religious reasons, do not feel comfort-
able participating in music classes. With this book, the author intends to help
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state schoolteachers understand the history and position of music in Islam and
help teachers in state and independent Islamic schools provide music classes
that their students might find more acceptable.

Harris has drawn upon her extensive experience as a music educator in
the United Kingdom at schools where the pupils have been predominantly
Muslim. Her other sources include interviews conducted between 1999-
2005; participant-observation fieldwork undertaken at schools in the United
Kingdom, Pakistan, Egypt, and Turkey; and scholarly sources concerning
music and Islam. Harris stresses that she has tried to approach this topic as
delicately as possible, and that in her capacity as a music teacher, she would
never force her pupils to participate in activities that run counter to their per-
sonal beliefs. How the musical components of the national curriculum (per-
forming, composing, listening, and appraising) are to be achieved depends
upon the individual teacher, who can, therefore, tailor classes to the needs of
specific pupils.

The book’s organization reflects the various methods with which Harris
has researched her topic. Following the “Introduction,” in which she states
the research problem, the second chapter outlines the bibliographic mate-
rial on music and Islam. Here, she provides a general introduction to Islam
for music educators, citing scholarly opinions of the ahadith, articles by
Lois Ibsen al-Faruqi on music and the Shari`ah, and the proceedings of
two conferences on music and Muslims in United Kingdom schools. The third
chapter includes extracts from her interviews of Muslim schoolteachers,
scholars, imams, and musicians about Islam and music, creativity and profes-
sional musicians, and emotion and spirituality. Both chapters reveal the vari-
ety of opinions existing among Muslims about the permissibility of music.

In the fourth chapter, Harris discusses music education in Pakistan,
Egypt, and Turkey, where she briefly conducted ethnographic fieldwork. She
also summarizes the work of scholars who have researched music education
for Muslim students in the United States, Canada, Finland, and Malaysia.
Chapter 5 is a case study of a Pakistani family “split between Pakistan and
England” (p. 81). Although there are a few quotes from family members, the
chapter’s text is primarily drawn from her field notes, which she wants her
audience to read as a diary.

Chapter 6 is a case study of Castle Community College, where Harris
conducted interviews and was a participant-observer during autumn 1999. In
the next chapter, she cites two initiatives to promote music for Muslims in
schools. The first, undertaken by Harris herself, took place in an independent
Islamic school wishing to achieve Voluntary Aided status. During 2004-05
she interviewed participants, taught music classes, and taught teachers how
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to teach music classes themselves. The second initiative, led by Robert Bun-
ting and other specialists in Birmingham, sought to introduce Islamic music
and culture into state schools with a high proportion of Muslim students.

These two chapters, combined with the last chapter, are the strongest
because they are rooted in the author’s extensive experience in the United
Kingdom and are the most relevant to her research problem. The fourth and
fifth chapters, discussing her fieldwork in Pakistan, Egypt, and Turkey,
detract from the study’s focus. While it makes sense to relate the author’s
research in the United Kingdom to music education in other Islamic and dias-
poric communities, her research lacks depth. The book’s great weaknesses
are thus found in these sections, where her tone almost resembles that of an
Orientalist travelogue. Throughout the book, the writing and the editing could
be improved, particularly so as to polish transitions between sections of the
text. Editors publishing the book outside of the United Kingdom may also
want to provide further explanations about the British school system.

In the final and most effective chapter, Harris offers practical sugges-
tions for music educators teaching Muslim pupils. She recommends that all
state teachers – not just music teachers – need to know more about Islam.
She advises educators to choose musical examples carefully, particularly
during Ramadan, when many parents and students protest practicing music.
She also suggests that if the idea of performing music is offensive to some
students, teachers might integrate it into other subjects or utilize activities
involving singing and computers, rather than musical instruments. After
talking with many parents and students, Harris argues that there is a “good
case” for teaching music in single-sex classes, especially after puberty (p.
136). She further suggests including music from Islamic cultures in a class-
room setting and utilizing Islamic poetry for composition modules. To this
end, she provides a list of resources for teachers in the appendix. Lastly,
Harris proposes inviting parents into the schools to see what the teachers
actually do in music classes.

This book is not the best introduction for music educators to the issues
surrounding music and Islam, because the author does not differentiate
clearly between religion and culture. Nor is it an extensive study of music
education in Islamic countries. Yet overall, Harris presents a strong case for
the relevance of her topic and provides helpful advice for music teachers
struggling to deal with these issues in a sensitive manner. The book is a use-
ful tool for music educators and administrators in multicultural schools. It
might also be appreciated by scholars of Muslim identities in the United
Kingdom and other western countries and by scholars interested in questions
surrounding music, gender, and Islam. Perhaps its greatest strength is the
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inclusion of direct quotes from the students, parents, and teachers invested
in this matter – a valuable resource for anyone wishing to know more about
certain Muslims’ attitudes toward music.

Alyson E. Jones
Ph.D. Candidate, Musicology

University of Michigan, Ann Arbor

Marriage, Money, and Divorce
in Medieval Islamic Society

Yossef Rapoport
Cambridge: Cambridge University Press, 2005. 137 pages.

Through a very meticulous reading in numerous Arabic sources, Yossef
Rapoport, author of Marriage, Money, and Divorce in Medieval Islamic
Society, challenges the commonplace assumption that women in medieval
Arabic society were subordinated to male domination. Drawing from the
rich Arabic literature written during the Mamluk period (1250-1517), he not
only skillfully depicts marital life in Cairo, Damascus, and Jerusalem, but
also reveals novel facts that might undermine common stereotypes of
women in medieval Islamic society. For example, not only was there a high
rate (about 30 percent) of divorce in these three Mamluk urban societies, but
women were also single-handedly capable of providing for themselves and
their children. Elite women were economically independent, thanks to the
generous dowries they received upon marriage, while lower-class women
worked for their living, particularly in the textile industry. True, “repudia-
tion” (talaq) was a unilateral privilege reserved for the husband only; how-
ever, there were many cases of consensual separation (khul` ).

The women in this book do not appear as passive and submissive at all.
Quite the contrary, some put a price on various aspects of their relationships
with their husbands, including a “bed-fee” (haqq al-firashah), while others
appeared before the court to complain about their husbands’ misbehavior.
More often than not, the court sided with them by ordering the husbands to
be flogged or thrown into jail. All of these facts, carefully supported by
dozens of textual proofs and cautiously analyzed and contextualized, enable
the reader to catch a glimpse of the intimate lives of medieval Muslim fam-
ilies, a glimpse that is free of prejudice and self-righteousness.

The author provides a very useful survey of Mamluk-period authors
(pp. 8-11), with a special focus on the fifteenth-century Cairene historian
Muhammad ibn `Abd al-Rahman al-Sakhawi (d. 1497), whose centennial
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