
to reinterpret her life in Qur’anic terms as a struggle [jihad] for “Muslim
Palestine” (filastin al-muslima), a struggle to achieve “right” (al-haqq)
and “justice” (al-`adl). (p. 86)

Thus, for her the two concepts juxtaposed; previously a secular-nationalist,
her religious awakening produced a basic nationalist outlook combined with
a reconfigured Islam.

Case studies feature equally prominently in chapters 4 (“Thawra Camp:
A Case Study of Shifting Identities”) and 5 (“Karama Camp: Islamist-
Secularist Dynamics in the Gaza Strip”), with the methodological decision to
conduct research in the West Bank and Gaza proving judicious. Whereas the
refugees of Bethlehem reside within a cosmopolitan and urbanized zone with
access to Tel Aviv and Jerusalem, Gaza’s residents are isolated to a greater
degree. Thus, the socio-physical dichotomy between the two groups shows
the correlation between divergent cultural and political orientations.

The increasing popularity of Islamist groups in Palestine, Lybarger rea-
sons, must be acknowledged by such powerful outsiders as Israel, the
United States, and the neighboring Arab states. The vicious cycle of suicide
bombings, home demolitions, and assassinations has yet proved fruitless; to
continue merely guarantees another discontented generation that will
“forge a new radicalism to overcome the perennial failure of the elders” (p.
245). The book’s achievement lies not in its creditable interviews or rivet-
ing narrative, though these are a boon; rather, it resides in the ability to con-
vey advice for the future through these mediums. Islamist groups have
become an innate element of Palestinian society, and whether they will
become a positive or negative force within the peace process depends on
the international community’s approach toward negotiations for a viable
Palestinian state.

K. Luisa Gandolfo
Affiliate Scholar, Centre for Mediterranean and Middle Eastern Studies

Panteion University of Athens, Greece

Transnational Muslims in American Society
Amina Beverly McCloud

Gainesville: University of Florida Press, 2006. 161 pages.

In post-9/11 America, the necessity for a comprehensive study of transna-
tional Muslim communities, as well as their identities and dynamics within
American society, is filled by Aminah Beverly McCloud’s Transnational
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Muslims in American Society. This comprehensive study examines a cross-
section of Muslim communities in diaspora and exile, from the Palestinians
to the Iranians to the very small community of Muslim Chinese. The author’s
examination, which loosely relies on notoriously vague immigration records,
first-person interviews, and clever anecdotes, is also coupled with a general
history and overview of Islam and the individual communities. The brief his-
tories of each community and its ethnic, cultural, and Islamic idiosyncrasies,
placed at the beginning of each chapter, are particularly helpful. In addition,
her nuanced analyses of women’s positions in the contexts of their own com-
munities provides an important depth to the study.

The book begins with an “Introduction to Immigrant American Mus-
lims,” an essentially lengthy abstract of the book, and then transitions to
chapter 2, “A Nation of Immigrants, Stereotypes, Imaginations.” Here, she
conceptualizes the general American immigrant experience and then recon-
textualizes and extends popular arguments for the creation of the Arab
“Oriental” or “Other” in the context of early anthropology and travel litera-
ture related to the Islamic world (p. 21). Her discussion of the media in this
segment adds to earlier discussions of media portrayals of Muslims by such
scholars as Edward Said and commentary immediately following the resur-
gence of the “Muslim Other” in the post-9/11 period. Particularly helpful for
those unfamiliar with Islam, as well as students and professors teaching gen-
eral sociology and religion courses, is the final segment of the text’s intro-
ductory core, “Brief Introduction to Islam” (pp. 27-42), which enables the
lay person to read the rest of the text critically.

The first study, “South Asian Muslims,” is a coupling of two chapters on
South Asian history and culture. Here, she discusses the emergence of a
SouthAsian population in the United States, specifically one originating from
India and Pakistan, and how it functions in its transnational context. She notes
that the construction of identity is centered upon the family and that, as
regards assimilation and the creation of a hyphenated identity, these Muslims
often have to resituate themselves in the social sphere, outside the caste sys-
tem’s traditional parameters (p. 57), which can be problematic at times. She
emphasizes the community’s social constructs, as opposed to how their iden-
tities are constructed as South Asian Muslims, and how they maneuver
through American society as hyphenated Muslims.

Most readers will be interested in “Islam and the Arabs,” a continua-
tion of earlier chapters on “Brief Introduction to Islam” and “Arab
Muslims and the United States,” all of which analyze current events and
the growing popularity of Arab-American studies. Islam, as McCloud
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points out, is widely understood to be an exclusively Arab construction;
thus, Arab identity is seen as intrinsically linked to it, although this is not
necessarily true (p. 72). There is a distinct overlap between the chapters
on South Asian and Arab Muslim communities, something from which
sociologists and anthropologists could elicit more. Particularly interesting
in this chapter, however, is the author’s delving into the national identi-
ties of Arab Muslims and looking at such particular cases of immigration
and transnational identity as that of Palestinian Americans, who exist in
an uncomfortable limbo as refugees and in a diaspora. In the American
consciousness, they are anti-Israel and even outside the Occupied Territories;
in addition, Palestinian-American children are raised with a hyper-political
and polarized mindset that sets them apart from their Arab-American
peers (p. 89). For them, constructing the “Arab” other is particularly
acute as the second Intifada rages on and Hamas acquires more political
legitimacy.

McCloud contextualizes the Iranian Americans as a transnational group
(the “philosopher poets”) that is often vilified in the media. Although South
Asian and Arab Muslims outnumber Iranians in the United States, the preva-
lent American image of Iranians is associated with the embassy hostage cri-
sis of the early 1980s. Not unlike the Palestinian-American experience, the
Iranian-American experience can be contextualized as a different kind of
transnational experience in that it is not immigration so much as it is immi-
gration coupled with exile (p. 103). The recent influx of Iranian/Persian
Muslims (some choose to identify as either/or) (p. 101) has made the study
of transnational identity construction far more compelling, while Iranian
Americans continue to try to overcome the superficial identity created by the
media in the streets of Tehran in 1979.

Finally, the book looks briefly at the Muslim Chinese and Muslim
Somali communities, both of which are particularly fascinating. The first
community is a virtually unknown facet of Muslim-American culture, for
Americans associate being Chinese with fortune cookies and restaurants, not
the hijab and a rich Muslim ancestry due to the Silk Road. Muslim Somalis,
like their Muslim Chinese counterparts, are also a minority within their own
racial group. Oftentimes grouped together with African Americans, these
intensely lineage-oriented people struggle to create a concrete identity that
is exclusively Somali and Muslim.

McCloud makes an impassioned conclusion to her study of the current
position of Muslim Americans as a hyphenated identity in the United States
and offers projections as to the community’s future. This edge to her schol-

128 The American Journal of Islamic Social Sciences 25:3



arly voice makes this a unique and timely text: it is at once a text written for
the classroom and for the Muslim-American community at large.

Alexandra Jerome
Ph.D. Candidate, Department of American Studies

The College of William and Mary, Williamsburg, Virginia

Indian Sufism since the Seventeenth Century:
Saints, Books, and Empires in the Muslim Deccan

Nile Green
London: Routledge, 2006. 210 pages.

Based on his doctoral dissertation submitted to the University of London,
the present book is a wonderful study of the Sufis of Aurangabad (and, more
generally, in the Deccan realms of Hyderabad’s Nizams) and their conse-
quent legacy in independent India. Green builds upon earlier research on the
Muslim Deccan undertaken by Carl Ernst (Sufism at Khuldabad, which is
adjacent to Aurangabad) and Richard Eaton (Sufis of Bijapur) and brings to
the fore insights from religious studies on the nature of holy men and their
interaction with politics, words, and worlds.

The Deccan has a rich Muslim heritage: Persianate from the fourteenth
century and then dominated by the Mughals and their successor states from
the end of the seventeenth century. This heritage also accounts for the signif-
icance of Sufis and their shrines in the region: the Aurangabad shrines are an
important facet of this landscape, and this book is a welcome introduction to
them. Green also furthers the theoretical position of Ernst and Eaton: the cen-
trality of the cult of saints for Sufism means that the studies should focus on
shrines as “realms of the saint.” Sufism is thus not merely about masters and
disciples or obscure and metaphysical arguments about gnosis, enlighten-
ment and the marvellous; rather, it concerns sacred spaces and geographies of
spiritual vitality and currency centered on the saints’ shrines.

Starting from Aurangzeb’s conquest of the Deccan and establishment of
his capital at Aurangabad (the former Khirki of the Nizam Shahs) and fol-
lowing through to the legacy of the Panchakki shrine in the 1990s, Green’s
work comprises five chapters that weave together an incisive textual analy-
sis of Persian and Urdu sources, readings of architecture as repositories of
Sufi text, and fieldwork among Aurangabad’s Sufis.

Chapter 1 introduces these Sufis in the age of the new Mughal Empire in
the Deccan and focuses on Shah Nur (d. 1692, an interesting Iranian who
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